Chapter 3
SPIRTTUAL CIFTS IN THE ABNORMAL LOCAL CHURCH 5

The preceding chapter attempted to analyze something of the place
of spiritual gifts in the normal local church. For In the passages
therein examined, gifts were viewed as an integral facet of the on-going
church 1ife. But in turning now to I Corinthians 12-14, we have before
us a somewhat different situation. At Corinth, the nature and purpose
of spiritua) gifts was largely being ignored, reguiring that the Apostle
Psul spell out in great detail how gifts can be abused and what are the
correctives for the abuse of spiritual gifts. Thus what was a misfor-
tune for the church at Corinth affords to the reader of this Eplstle a

yoluatle insicht into the whole subject of gifis and the essential life

of & local Christian assembly. Findlay xelates:

This Epistle discloses the interior life of an apostolie Chureh;
hence its surpassing historical interest, Ve must not, indeed, apply
its data witheut gualification to contemporary (hristian sccietles,
aven those of Gentile origin. The Corinthian Cnuxch presented
paterial of uncommen richness, but intractable 4o ths founder's
hand, Itz turbulence and party heat ars unparalleled in the N.T.
recoris. PBut while the Gaureh life hers porirayed was excepilonal
in sona features, and Feul's policy at Cozinth way have differed
foor that pursued elsewhere, this Epistle is recullarly full in lts
tenching on the nature ard rishis of the Church, and In the light it
thrown upon the eonditicns under whici the first Gentile-Chrisilan
sepmentties Were moulded. Chars. xii. and xiii. are the true centre
of the ppistle. The very formlessness of this Church, its rudimen-
tary and protoplasnmic state, reveals the esaence of the Christlan
monlety, its substretun and vital tissue, as these can haxdly be
fegn in 4 noro developed ond fumnizhed condition. The Arostle Paul
i3 ccntending for the bexe 1ife of the Church of Ged In Corinth.t

]
“Gs G, Findiny, EGNT, ILt733.
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SPIRITUAL GIFTS IN I CORINTHIANS 12-1%

This is the lengthliest of the New Testament passages treating
the subject of spiritual gifts. The Christians at Corinth needed some
epecial clarification and Instruction on the matter. Thelrs was a
church troubled by gross carnality, including moral problems, dissen=-
gions and ¢ligues, toleration of idolatry, and various abuses of

spiritusl gifta.

The Epistle seems to have been written in resporise to a report
about the church with certain questions that the congregation had for
Pawl. Notice 1:12; 7:i, 25; 8:1; 12:1; 15:1, Some of the guarrels in
the church ray well have developed over differing applizations of
otherwise good biblical trufha. far exanple whether or not to eat meat
which had been sacrificed to idols. Concerning spiritual gifts, none
wave ignorani of their existence, but there developed unbalanced
opinions about which were the more imporiant and about who pcssessed
tiep. There was no ignorance of the existence of gifts, but many ‘

niszed the purrgsze of them andé were apparently using them for self-

pAllication,

Tha ectablizhment of the church at Corinth iz recounted in Acts

16:4-11, As was als custom, Faul had first gone in among the Jews at

tha local synagogue. After some time there, he was compelled to forta-
wightly ennounce that Jesvs was the ¥essiah, the Christ. At that he was
, nitvengly opposed, that ne doclaved his intenticn to go to the Gentiies

zud ke wont and started o church xight next deor o the svnagogue.
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Thus the one local church in which we know that glossolalia was practiced,
¥as in an excellent position to demonstrate to Christ-rejecting Jews
that the power of God had come to the Gentiles who believed in Jesus as
the Messish, For this reascn, then, Paul forbad the church to forbid

speaking in tongues (14:39),

The Text
Three main teachinss were needed by the folks at Corinth in
order to set them straight on spiritual gifts, First, they needed to
understand the basils of the unity which they shared as Christians
(chapter 12). Second, =ome clarification of how Christian love, the
frult of the Spirit, ought to affect the way bellevers act, especlally
regarding gifts (13), Thivd, then, a number of practical guldelines
nseded to be set down on how to use splritual gifts in love for greatest

Christian unity (14).
INTRODUCTION (12:1-3)

The Corinthian believers perhaps were not aware that they had
any ignorance about spiritual gifts, but Paul confronts them with juét
thet. On any uiée there was no necessity to explain what gifts are;
ther were very scquainted with certain kinds of gifts which they called

Hyaumatikan.z A spiritual gift was, in their mind, when someone “speaka

e P 8 e e s o

zﬁﬂgggatikﬂg_here is neuter, referring to spiritual gifts, not
maoculing of gifted men, for (1) the discusalon soon turns to spiritual
wsarolenents (Grosheide, 2%0), and (2} the neuter vccurrence of the term
in 41l nscessitates an antecedant of this noiure {Habertscn, RTR,
EERTIS0, n32 ¥,
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by the Spirit.“3 They were very familiar with this kind of thing even
before they became Ghristians.b It occurred in connection with idel
worship., But they must understand nﬁw that Holy Spirit-inspired
speaking will always be consistent about Jesus Christ, and that, in
fact, all profession of Jesus as Lord is a Hely Spirit message. So, by

implicatlon, all who confess Christ are those with a pneumatikon (ef, i
szl?]i |

GIFTS AND CHRISTIAN UNITY (12:4-13)

There was disharmony in the local church because of misuse and
misunderstanding about spiritual gifiss To correct the situation, three
poinis are brought out, (1) the spiritual unity of the gifts, (2) ths
enalogy of the human body, and (3) God's soverelpn placement of Christians !ﬂ

into the church with their various gifts. The members of the church {

1 needed to recognize how they were all of mutual baneflt, every one

helping the other, |

The Unity of Spiritual Cifts (#-11) |

A1), gifts have sonething in commen and which gives thenm unitys

all are by the Holy Spirit. This unity which exists among the spiritual ?

gifts and therefore among those who possess thonm is evident from three

— —

35#& Robertson in RTR, XXXI:i50-55 regariing rneumztlkon as a
current erlntniqr expression fer Spirit-inspired speech, eapeciﬁlly
gicsgoialla as contrasted to provhecy, The pomiril use of the word with .
the -n"lC1x“LinE indicztes that it had bsceome & technieca’ term in !
G11¢n thizn perlanca,

i
i

Por an exuﬂriﬂ of glossolalia in centenyorery Greek tdelatyy,
gen Turant, The Lifa of Greece, 198, Hay, Wnai I« dvong, 24-25, 31-

Nty @S well as histories o the Greek and Romar - tery religions.
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points of view, that of their interrelations, that of their common pur-
pose, and that of their manner of distribution. Through all of this, it
is always the one and the same Spirit, Who neglects no one in the matter

of epiritual gifts.

In their interrelations (4-6). Having begun the discussion with

the term which Haé important to the Corinthians (pneumatikon), Paul now
chinges to the more usual word, charismz, Variety is the emphasis at
this point. COne can look at spiritual gifts from three angles, as that
winlch we received by Cod's grace (charisma), as that which we do with
our gift (ministry, diakonia), or as that which Cod causes to happen
through our gift (effect, energema). But no matter how one looks at
them, there is great varlety, but still great unity., Gifts, ministries
and effects are as interrelated as are the Persons of the Triniﬁy,S God
the Spirit, fhe Loxd (Jesus Christ) and God (the Father) who works all
of thess things in 2ll heliaverﬂ.ﬁ A gift 1s used in ministry to others,

through which Ged produces His intended effect,

In their comuon purpose (7). If there is any questlion about

iileh gifts are authentic dlsplays of the Holy Spirit's presence and
powar or abeut which Christians have spiritual gifis, here is the
answers every gift shows the Spirit and every Christian hzas a spiritual
gift, The Corinthlans' concern about gifts and the Spirit was evident

from thelr use of the tarm pneusatikon, which meant "splyritual ," that 1s

5 B!
“Heyer, 279; Lenaki, en loe., 426,
5

Ta panta (neuter) = there specific things; jantl (maséuline) =
alil (kinés of ) people,
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to eay, spiritus] gift. So Paul now uses the phrase "manifestation of
the Epirit“? in order to carry on the idea of the Spirit's part in
glfts, The Holy Spirit discloses Himsele through everybody's spiritual

gift. 4And everybody's spiritual gift is beneficisl; all glfts contri-

bute =ome gaoﬁ.9

In their distribution (B-11). Although the Spirit i1s never said

to ke the glver of the spiritual gifts, He certainly is closely linked

with the giving of ihﬂm.lﬂ

11

He is involved in three classes of giftn in
this listing.”" "Of the three classes , » » , tho first is connected
#ith the intellect, the second with faith, and the third with the

Tnnguea."iz But all are manifestations of the Spirit. And He continues

?“Hanifenta+inns of the Spirit" seems to be Paul's interpreta-
tion of the terwm yneumatikon as a device to underscore the Spirit's
rart in all of the charismata.

E"The syntax of the gen. . - « cannot be determined w. ecertainty,
¥heother the gen. is subj. or obj, the exprr. means the same thing as
charisna' (A & C, 861). In IT Corinthians 4:2 the genitive appears to
e nbjact ivee Ih I Corinthians 12:7, both meanings may be in view,

9?Tos to sumpheron. Accusative of purpaqe. Suppheran =

subatant 1-a¢. neutsr, singular participle, “For (somecrne's ) advantaze"
(A & G, 788).

b Epirit's port is dia, kata, and en, but never apo, hupo
ox gXs Winer remarks, "The prepositions dia, kata, en in parallel
rembera, rzfer fhe Spirit's giPtB to the pneuma from whom they are all
derived: dia indicates the Splrit as the medium, kata as the disposer
» » s p &0 a2 the continens" {522}

11”h& three-fold divisien 1s consequential %o the salternation
QL LL]LE and ha +n“o& k,*hUHLJ uhE“& is 1ittle difference in meaning

iha vidth of dlbtﬁ_nuuinn in the glffa-
iz

Robertson and Flummer, 265,
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to keep each rman's gift aperativa.ig according to His own anvafaign

wills, It 4is not the man or his "spirituality” which determines when
cr wnlich gift he should have, No Christian should be dissatisfied with
bls gift or begin to arblirarily classify or compare or rank the gifts
cf others. 411 gifts are pneumatikon! All serve to underscore the

great varlety of ways in which the Spirit is manifested,

(&
tne writer'” has suggested that the gifts listed here be grouped

I.i
In this manner: g '

Two involving the intellect st :
Expression of wisdom -

Expression of knowledge
Five involving falth |
Faith itself |
Healing } i5 :
Hiracles L (A
Frophecy (U8
Discerning of spirits } Spesch) i
Tio involving ths tongue _ i
Tongues |
Interpretation of tongues |

he werd of wlsdom and the word of knowledge, are more than merely

posressing wisdom or knowledge, but are an expression, that is to say,

A speaking which contains wisdom or mefladgeuiﬁ Faith, in the sense

|

|

|

|

of aplritval gifis, is a specisl capacity to belleve God for things fl
veyond that faith wnich \s the possession of every believer, for 1t is

|

sgcn hers as not glven io all., The miracles and healings are viewed as |

13.*1'01‘.:1(:& the present tenses, “wurks" and "distributing,”

1 ' |
"‘Len&k.‘.., o elt., 499, See rnote 11. . |
f j

L?Lmuski comments, “The plurcd of the governing noun es well as

the plural of its genitive are sismificant and indicate that all heal- I
Augs and nlracies are in each separate case gzifts", op eit., 502.

16

A & G, 478 on lowss.
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ccecasional manifestations which should occur only from time to time.i?

Prophecy 1s the plain speaking by the Spirit's enablement by which men
are edifled, exhorted and encouraged (14:3). Discerning spirits is for
determining the worthiness of men's teachings and of their hearts, The
tongues are classifiable languages,is which one can speak though he may
not himself understand them. The interpretation of them 1s to relate
thelr meaning so that other Christians can benefit from them, This
whole 1ist of gifts must be understood to be charismas, for several of

then are identified as just that at the end of chapter twelve,

The Analogy of the Body (12-27)

This unity of the spiritual gifts can be compared to that of the
huran bedy, for it toc 1s one body with many parts.lg Indeed, Christ
end His church are like a body, many in unity., All bellevers have been
baptized 1in the Holy Splritzﬂ and so have & common identity in the body
of Christ. "The doctrine taught 1s clzar, viz., that by receiving the

Spirit we are all made members of the bedy of Christ, and that it is

17¢¢, note 15,

15& Eiﬁssa. tongue, 1s an intelligible languaga. Gene are dis-
tinct classes., ©See standard lexicons.

Ve gaxr of verse 12 makes the transitlon into an extended
explanaticn by means of slpilie.
éefhis ig the oniy mention of Spirit baptism outside of the
Gespels and of actse Popilzein eis is understcod to mean "identifica-
tion with" 2 stated object, Tt Ls baptiss in (the sthers of) the Holy
Splrits On baptlem for the purioses of identification aee Ospke (Kittel
11538), and for partieipation see ivdide, ps 5%1. CQur one common Spirit
(hhres us our identity as ore budy. ‘The aorist tense "were baptized"
gupzeets a past avegt for all, mamely, when they believed (cp. Acts 2:
BGle The arguneat avtout whether to translate the praposition #n as in,
by cr with 18 maot, for the Greesk idlom is not thar precise, For an
exhausvive creatise on the raturs of the Spirit baptism and salvation,
see-lhain, Foptism In the Holy Spirit,




33
in virtue of the indwelling Spirit that the church is one,"?! And a1l

believers have received fully the Holy Spirit into their lives.22
Having swung from the Spirit's part in gifts to that of the
Son, the divine placement of each one into the body (18, 24) suggests a
number of principles. Not to possess some particular £if% does not
diminish a Christian's significance in the body (15-16). If all had
the same gift, that would be insufficient (17, 19). No man's gift
should be considered as unnecessary (21). Value should be placed upon
overy gift possessed by members of the church (22-24a)., Our mutual
care for one another ought to prevent any divisions among us (24b-25) .

The whole church benefits or suffers when any one gift is used or '«
ebused (26). |

The Application to the Church (28-31a)

in keeping with this divine prineiple of unity with divarslt,?zs
the designer of the body has Himselle" arranged the members of the
church with their various gifts. This fact ought to put a storp to all .
competition betwsen Christians regarding their gifts. But we must see

that thers 1s a Cod-gliven rankzs in the quality of the gifts. Some .

Er——

2l odge, 256,

®Ihe causal sense of rotizo "o make to drink” would preclude
any requisite walting period, atiainment of maturity or specilal deed
cn the pert of the beliover beforae ha receives the Spirit.

3
E'*Ihe pareilel conjunction kad.

ol

~'The nlddle voico of stheto "placed” underscores the divine
dlzeretion In glft giving, "for his own purposes” (R & P, 278 ).

s

=y

“ualliy of zank would have been indicated by men « o , de
e o v ¢ 85 in 12:7~i2, Cf. Bobertson and Flummer, 278,
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gifts simply have a greater value for edificati ‘::n25 than do others. IE

1s these gmreater for winlch Chrilstians ocught to be the more zealcnus,ET
not to obtain (since each has his gift) but to see in active use.

The representative list of ::It'sar:T.ma‘cif:,E:a gifts in verse 28

11lustrates God's sovereignty in the distribution and ranking of gifts,
Just as the members of the body (cp. verses 18, 24, 27-28). These are

(1) apostles, (2) prophets, (3) teachers, (4) miracles, (5) healings,

(€) helps, (7) administrations, and (8) tongues. And not cne of these

1s universal, as is obvious from the questions posed in verses EE“-EU

which all demand answers of "no"; and, further, no one gift should be
held to be prominent above or more desirable than all the rest.30s31 gg d
to the "greater gifts" (there are more than cne), any gift can perhaps

qualify as "greater" 1f its nature is well suited to ministries which !
adify (note 14:5). : |

26e1ncna "ereater" is the correct reading here. Cp. 14:5b.

2775108 is "to be inmpelled by zeal™ (L. & S., 344), a frequent | 1
sense of the word in the N.T. It is not to sesk to gain for cneself, ‘
for that would be inconsistent with the cuntext. In fact, zBloute in
in 12:31 mey very well bz an indicative, a reprimand for seeling after
the mere spectacular gifts (so Bittlinger).

28verse 31 identifies the gifts In verse 28 as chaxd smata, some
of which are represented in 12:7-10. Thus that list of "manifestations
showld also be understood as charismata.

29The mmerations "first, second, ete." are singular adverblal '
aceuzatives medifying the verb "placed," rather then the nouns. Epelta |
£ ﬂx--jtﬂ- _ai«;r‘if* "fourth and fifth" (A. & 0., 284). The ranking 1s '

o o *
3bihe negari» auestions with mE expect negative replies in
verses 2%-30.  See Dana and Mamtey, 2 o6,

o B

Tre paurel "gifts" precladss any one gift as the greatest of >
all (conbrast cimrismatic writers, e.g., du Plessis, ¢6-Gl). The low
ramic of glosscialia hers may be its low value for edification.




A SUFPERIOR APFROACH (CHAPTER 13)

Christians ought not to be either ilgnorant nor negligent of the
fact of thelr spiritual gifts (Rom. 12:6; 1 Cor. 12:1; 1 Tim. 4:14; IT
Tim. 2:6; 1 Pet. 4:10). An understanding of gifts is essential to the
undty of the body of Christ. But there is clearly 2 superior appreoach
Lo unity and mutual service, namely, Christian charity, or love.32,33
In fact, without love, gifts are ineffective (13:1-3), love has all of
the neceésary virtues (4-7), and love is a better way of thinking and
of acting.3 Thus the gifts of the Spirit (as we call them) £ind
thelr relevence only as an expression of the fruit of the Spirit (Gal.
5:20) which results from the filling of the Spirit (Eph. 5:18)..

The Danpers of Iovelessness (1-3)

Splritual gifts can be used selfishly; love cannot. ILove is
the frult of the Spirit which is necessary for the proper use of the
gifts. Tnls is true of all kinds of gifts, including tongues,33 pro-
precy, knowledge, faith and ﬁjracles, and even of giving. To insure
the proper use of gifts, we must seek to demonstrate love in their

exercise (ef, 14:1),

32Chapter 13 1s perallel to chapter 12 by virtue of the con-
Junetion k=i in 12:315.

33Love 15 an end in itself, not nerely a means or a way unto
gifts. See iorrls, 180.

3Hanbott-maith, 310

.:-: e sl J 2] o
S9The tongues of men and of argels ape rest, comprehensible

languaces, &1 inctances of angelic speech in Jeripture were under-
sbosd by men.  here 15 no evidence that the viblical gift of' tongues

Was amyining Jess Lhan resl Imguapes. Ses note 15; the discussion in
Cromacicl, Bo-hitgiixilshan, Bil, Sa8, 1963, 1U7-8,
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The Character of lLove (4=T)

Paul's great hym of Christian charity was penned in the con-
j;ext, of all things, of spiritual gifts and their use in the church,
Love has all of the essential qualities for harmeny in the church,
which the gifts themselves neither possess nor insure. Among these
meny attributes 1s the fact that love is not Jealous, suggesting that

the very instructions in 12:31; 14:1b, 39 are in themselves inferior
to the search for lc-ve.35

The Superiority of Love (B8-13)

In addition to the ineffectiveness of gifts without love, and
te the virtucus character of love, a third reascn 1s advanced for love's
superdority. ILove lasts longer. "It is not designed and adapted, as
are the gifts under consideration, merely to the present state of
existence, but to our future and immortal state of being."37 Three
Ungulstic gifes are sele_ctei to show thei;' contrast to love: prophe-
cles, loiowledge and tong;;e-a.38 These are the very first three gifts
which had been mentioned in verses 1-2, perhaps because they are the
easiest o abuse. Any "gift of gab" might pass for prophecy; knowledge
tends to "puff up"; and any child can devise neo-logisms or "baby-

talk,"

30The phrase "is not jealous” is more iiterally "does not
desire." It 1s precisely the same verb as thei used in Shese three
batzeges, Peul's conmands to desirs earnestly are rhetordeal.

37Hodge, 271.

A H o 2 % 1 . 3

397 plural "prophecles" &z well as the singular "lmowledge"
ere grperent relferencss to the contents which are comunicated by the
Filts of prophecy =id of the word of knowledgs. Whnen the gifts will be

=

BRI =T - FaRl N ] o = - 4 o - mm i TS .

OIS AWaEN, S0 Wit ir partiel messages. Compare verses B and 9. COf.
¥ i : z ek at r -"E Ee W 1] L
-ohEsnint, pib. Sac., 1963, 314,
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Fach of thase three gifts is proven to be temporal, limited to
time, whereas love lasts forever. Lat us see how ihis is proven,
First, gach gift is said to have a termination, an ending, "if there
sre prophecles, they will be done away; if tongues, they will cease; i
if mowledge, it will be done away (verse 8), Notice carefully the
wording. Prophacies and knowledge will 'be done away." That is, soma-
thing will make them to be done away. But tongues sill simply "cease";
thay wlll diszppear all by themselves.>” The time for each zift to
tarminate will be clear below.

Secondly, two of thase gifts, thoss concerning prophecies and
knowledge, are said to be partial by nature, incomplete, imperfeuthu
(verse 9). Than Paul lays down a Vvery genaral principle, ‘Whanaverh!
the perfect comes, the partial will bs done awaa'"hz (varse 10). By
using the same word "will be done away" in verse 10 as in 8, Paul lets
ug lmow that only prophecy and kmowledge are spscifically in view at
this point. By way of application of ths principls, ons can say that

"when perfeni prophecy or perfect knowledze comes, ths partial propliac]r

39Ths varb predicated of both knowladge and propheciss, katar-
gethagontal, "will bs dens away, abolishad," is both passive in voica,
and 1w transvive; the subjects maceive the action of the verb from
withent thamssives. Tha word for longves is pausontai, which is middle
in form; although it mey bs taken as equivalent no a passivas, the feeb

resialng that the web is intransitive., ERathsr than have scma oubside
circungbancs vo bring tongues to an end, thoy ware rather to simply

of themselves "coma to an and® (A, & C., 643).

H0p. & G., 507. Wlyotar, + auhjunotiva.

!

B2, o} marous and o t=licn, both being of the neutar gender,
ahould bobh U wndarstoed as shstradts in 13:10. The galn specific
identities only by wey of applicaticn, as in varsss 11-12,
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or knowledge will ba done away. The principle is i1lustrated from
Pawl's own 1ifs in raplacing immature behavier with mature (op. 1}4:20).

Thirdly, in verse 12, ths principle is applied to ons of the
three gifts, to knowledgs. Our present imowlaedge of Christ is quite
infarior to what it will be when we see Him "face to face."43 The
termination for knowladge 18, therefore, when we are present with Jesus
Ghrist B4 The termination of prophecy will doubtless be the saue as
for knowledgs, in view of the fact that the same phrase "will be done
away" is used of both.

But there is another seemingly valid application of the prin-
eiple stated in verse 10. If any more perfect form of prophescy should
como, then any current but inferior forms (e.g., 1 Cor. 1h:29-32, QeVe)
might be expected to be done away. HNow the written 01d and New ITas'ba-
ment Scriptures are just such a more perfect form of prophecy (Notice
I Pet,. 1:20; James 1:25; etc.).

For tongues, however, no definite temnination is here givan.hg
But ons thingr doas sppear certain. Torgues could be expected To cease

somotire befars the veburn of Jesns Christ (ab wilch the partial

'3 .

L—-'Tha phrave "face to face" seems to be an alluslion to cartaln
01ld Tesbamand passages beopseling a man's presence with God. See
Davsercnony 311210; Hubars 1218,

i :

}-F'*T&m word "eomso" ssems bo suzgast the Sscond Coming of Jasus
Chrish, vhich wonld 4ndeed be the case when partial kmowledge would he
done away for sll Chriastlans,

LEThers seams to ba & tendsney on the part of soms evangslical
writews, in thelr cpparent nscie to debunk the pressnt-day tongues
noavesy, to miss this faoh, and to assums tha same veid for zll three
gifts in 13:8.
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kriowledge would be done away for all helieveraJ.hﬁ In chapter 14:22,
tongues will clearly be called a sign. Therefore, the termination for
tongues 1s the same as for all slgn gifts: when the New Testament
teachings about Christ had been confirmed (ef. Mark 16:20; II Corinthilans
12112; Hebrews 2:3-4t), Three things will continue forever, however,

"feith, hope and love; but the greatest of these is love" (verse 13),
| THE REGULATION OF SPIRITUAL GIFTS (CHAPTER 14)

i Having established the facts of divine sovereignty in thg

| glving of gifis, the equality of all believers respecting the Holy

| Spirit, the necessity of all gifts given to the church, and the suprem-
acy of love, the Apostle Paul turns to practical guidelines on how to
use the spiritual gifts in the local church. Several Principles are
seen fo apply, that of edification (14:1-19), that of maturity (20-33),
that of submission {3u-35J; and that of the priority of Scripture (37-

28), with a concluding statement in verses 39-40,

ihe Frinciple of Zification (1-15)

How we have exvlained for us how it ié that some gifts are
Zreater than others. In view of the superlor place of agape love in
Ghxlzilan 1Xfe and service, thosa £1fts can be called "the greater"
(12113 which lend to building up the shurch as a whole, Tﬁis regulat-
ivg principle of edification iz clarified in 14:1-12 and applied speci-

fieally in verses 13-19.

“Sge nete 39, In order o cease "of themselves," tongues had
1o disappear fewporally sometime bafore Chrizt's Second Coming. If the
bl

Tauwn of Jesus (hrist is indsed Imminent, then tongues muzt have
censed eariy; othoerwiss thelyr sontinued presence would preciude the
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The principle clarified (1-12). Love must be the Christian's

chief aim, That comes as ocur first concern. Then our perspective
on spiritual gifts will be right. VWhen one is pursuing love, then it
is perfectly 2ll right for him to "be zealous about spiritual gifts
(pneumatikon)" (1%4:1), for ke will have the interest of others in miﬁd.
Paul uses the Corinthians' popular word for gifts, pneumatikon in such
a way in 14:1 sc as to include all spiritual gifts as he takes up the
contrast between prophecy and tongues. Of all the spiritual gifts, the
church as a Hhclea? should bs especlally zealous about the ministries of
praphesying.&s Paul explains whrﬁug

Tongues and prophecy have three main points of contrast. Their
nessages are directed to different parties (2-3), their immedlate con-
cerns are different (4), and their value is not the same (5). An
impoxrtant point to grasp is that "one who speaks in a tongue does not
apeak to men™ (2). His message is toward God (see verses 14-17). Any
benefit for other Christians is only indireet--and if interpreted (5, 13}.

Ciher people in the churchﬁﬂ sinply do not understand what 1s being sald.

e —

Second Coming, €or they aprarently must cease [irst, tefore knowledge
“be done away." For the position that tongues ceazed in the New Testament
@rs, 5t8, €.Z., Johnson, Bib, Sac. 1963, 311, in. z.

I!'F'r‘:"i‘ilza second person plural verdbs in 14%:1, as in 23-24, makes these
sctions ths rezponsibility of the whole chureh, although not every member
is dpdlividuslly to practice prophesying. That is for the so gifted.

7 5

h'Tha vertal form, protheteuo, is seemingly introduced to held
forth pore the actlon of prothesying than merely the glft of prophecy.

L

e 1ilative conjunction mr ("for") connects verses 1 and 2.

25

“Riﬁapter 14 assumes a context of the local church. Verse two
doen not vrezluds tne Intelligibility of tongues for =11 people; those
outgide the church may indeed understand them if they happen to be of
those pesplexn’ own dialects, Seo Acts 2y 10; 193 I Lorlinthians 1hi21-22,
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The Gorinthian believers were unwisely using tongues in the same manner
as their pagan neighbors, rather than for their real purposs (1h4:22).

The distinction betwsen tongues and prophecy becomes clear in
varsa 3, "one who prophaciles sPeakls to men." Tonguss are nct normally
understood by those in the church, whereas prophecy is clearly compre-
hended. But meﬁ idle talk is excluded, for the specified message
content of prophecy is "edification and exhortation and consclation.”
Tongues are directed toward God (at Corinth!), prophscy toward men. 2L

A sacond great difference between tongues and prophecy in verse
Yy is the matter of who becomss edified, built up, or, for whom is the
pnstnatic speaker mainly concerned. Paul sets ths two in contrast.

"Ons who speaks in a tongus edifies himself; but one who prophesles
edifies the church." Now ths tongues speaker does benafii himself;

Paul acknowledges that, but only because he is leading up to ths principle
of adification as it is applied in verse 12, "Ssek to zbound for the e:ﬂ.—l
ficaticn of the echurch," precluding the selflish use of any gift. -

Thus Paul i3 able to make the value sbatement in verse 5,
“Greater 18 ons who prophesies than one who speaks in tonguses." This
gives us the key to undarstanding which are the greater gifts (12:31);
they sre thoss which edify the church. Paul sghares his wish that all
spoks in tongues, but all do not (12:31). Besides, tongues were not

avan npant for edifying tha church, Tongues are valid (at least thay ware

5lthe tarm ysterdies” usad here of somathing of no valua to the
ahirel, waz bighly regarded in pagan Grwek religious rites, "In the
Gronk ssnss 8 nystsry was a seCret ceremony in which sacred symbola were-
revaaied. symsclic rites were parformed, and oniy inltistes were wor-
Sriparst LD srant, Life of G*em:r-, 183). Thic may exgplain something of
Rl WOTIZU2S Woie o ghly rﬂgunied by this Greex church so recanbiy oud
saraane Gf. Hay, op. eitb,., 23-30., Compara (e modein “devolblicnal®
glogaclzlia (of. du Flessis, 13%91 Willizns, 32).
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valid when thie Epistle was written), but they havs less value. The
tongues speaker gains hls value to the church only when hie message is
t¥an51ated (14:5)s Paul will have more to say about that later.

So then, one should be careful that, in addition to any tongues
speaxing, there should also be forms of cammuniaatin552 to the church
which are clearly understood. "Revelation, knowledge, provhecy and
teaching” (6) are instances of clear speech which profit the church,
This practical need of clear, intelligible speech53 is illustrated in
verses 7-11 from the natural world of musie, battle and languages.
¥ithout clarity, there is no benefit, only confusion.

The principle of edification is put in the form of a command in
verse 12, "Seek to abound for the edification of the church.” This
should put all gifts into a perspective regulated by love. One may thera-
Tore eask himself, "Wno is being benefited by my gift? I or the church?"
Of course, when the church benefits, the gifts user will profit as
well; but the converse is not true. Paul could glve this kind of a
comrand to the Corinthians, because they were already aware of spiritual
gifts and were, indeed, "zealous of spiritual gifts,“ih already. Notlce
-4hie progression of admenitions this far, not to be ignorant of gifts
(12:1), to be concerned for the greater glfts (12:31), to pursue love
and to bo concerned about gifts, especially to prophesy and to finally

mekte edification of the church the prireipal aim (14:12).

L2 - : _
“"The four locatives can be understood as the means by which one
aay speak or as the form which cne's message may take,

23

EL

A % G, 326, on eunsmos,.

TAterally, "zealous of spirits.” It was not merely the apiri-
tuel glits ver so which were their concern but the sphere and the
eppovering force in them, l.e., thelr own human spiriis and the Spirid
0% God.
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The principle applied (13-19). All of thias has some direct

implicatiunsjﬁ for the various facets of the worship in tﬁe assembly.
Apparsntly there are several exercises which one can do "with the Spirit"
which can be expressed through the phenomenon of tongues. These include
praying, singling, blessing and gilving thanks, Now although these are
very personal, subjectlive expressions of worship, even they can be of

benefit to the church, if they are understandable, in that others may |

identify with them, such as in the adding of an "amen" to the giving of

thanks (16). It is not enough to have personally given thanks to God,

others must be edified thereby as well (17).

"Let's be frank and honest," says thasﬁpostle to the ﬁonguas
speaker, "Thers 1s always somebody in the grnuﬁ who 'does not know what
you are saying® (16).56 And he gets nothing out of 1t." This 1is why [
any one wlth a gift of tongues ought to pray that he might also be &
enabled to interpret as well as to speak (13). But there sesms to be !
even & more practlical approach to corporate worship than tongues, even |

1f translated, and that is to speak intelligently "with the mind" (19).

Pyote the Inferential particle dlo,

56This seems to be what 1s meant by the term idlotés. The trans- ]
letion and lexical possibllity "ungifted" or "unversed in spiritual gifts™ ]
is inzdequate, for none is ungifted (Romans 12:6; 1 Corinthians 1217; ] |
Erheslens 417y T Poter 4:10), and even to be well indoectrinated rezarding i 1

glfte would nol enable one to undersiand a language which he has never
lzaraed, Amongsi the many lexical possibllities, Trench's observatlon .
l on the word may help in ascertaining the Apostle'’s meaning in this verse:
“Hera 1ies in it a negatlon of that particular skill, kncwledge, pro- i
fesalen, or standing, over against which it is antithetlcally set, and |
not of any other except that alona"™ (303). The idiotes is he who does Il
not widsrstand particulsar langusges. In verse 24 ihe term applles to i
r those whe are unfamiliar with the content of Christilan prophecy.
J
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For others do not need merely to say the "amen" to prayers and blessings,
but else to be 1nstxuctad.5?

The Principle of Maturity (20-25)

In chapter thirteen, verse eleven, Paul had used himself as an
exanple of the supersedence of maturity over childhood. Now the =ama
principle of maturity ié urged upon the Corinthian believers, This is
& not~so-subtle suggestion that current attitudes and practices lacked
& necessary dimension, namely, mature thinking. Grosheide comments:

The Corinthians behaved 1like children by placing a one-sided

emphasis on glossolalia and by speaking in tongues when there was

no interpreter., Children usually look at the outside and boast to
each other of things extermal.

The principle clarified (20-22). "“Stop being children in your

thinking.“59 This 1s coming to the point. The problem at Corinth was
not any lack of gifts (ef, 1:7), rather their attitudes were Wrong, and
they needed to take a mature look at the whole issue of the gifts and
what is actually being accomplished at the local church. The divine
employment of human languages among the people of God was nothlng unheard
of. The passage quoted from Tzalzh 28:11-12 proves this but 1llustrates
what tongues are really for, When Isalah had made the prophecy, tho
invasien of the Assyrisns was impending. The presence of foreign lan-

guazes Wwlth the people of Israel was to be a continuing sign of God's

5?Katechg5_is "o teach by word of mouth, instruct, inforn"
(Abboti-Snitn, 241). Compare English chatechism.
58&r0ﬂheide, 329,

&
“gihﬁ prasent tense of prohlbition.
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juﬂgment,'évaniﬁhtillthe advent of Hesaiah.sa according to Isaiah 28,
From this the Apostle can deduceéi the real purpnaeGE of tongues; they
are for a sign. But that sign value is only to a particular class, the
falthless, and in this context, to "this people,” namely, faithless
Israel, There is no sign value 1n tongu3563 for those who happen to
believe, Hhethar;JaHish or Gentile.su Tongues made of the church at
Corinth an instrument of divine judgment for the local Christ-rejecting
synagogue located next door (see Acts 18].55 Although prophecy 1s not
called a "sign" as such in verse 22, it does remain the particular
possession and function of those who believe, and the 3peéi&l concern

of the more matures in their understanding of the nature and purpose of

tha church, This has specific application in the publlic meetings.

Euaee Hodges, Blb. Sac., 1963:229, Robertson and Flummer, 316.

61H95te. "for this reason, therefore, so" (A & G, 908).

62?15 + the accusative of purpose. This includes the whole of
the phenumﬁnnn of glossolalia, as indicated by the use of the generle
erticle in varse 22,

638&& Sweet, NTS XIII: 20-57. VWhether tongues were, in affect.
a sign to the JEHiSh helievers at the several effusions of the Holy
Spirit in the Acts of the Apostle is otherwise moot guestlon.

GL"Iha adiective (apistos) under these clrcumstances would--in
erntrast fo the particirial form--express pure descripilon as over
zgainat the action of belleving involved in the foregoing participle
(ﬂuﬁg:%; OTs Cits, 229-230), The generic articles with both irdicates
the fact that we 2re dealling with two general classes, the falthless
and the believing:

DEHallahaw commerts, "When Faul ecame to Corinth he proclalimed
ta the Jews that Jesuz was the Nessiah {Acts 16:5). They consldered
inis to be a blasphemous messags, vut God authenticated 1t to them by
civing to the believers in Corinth the gift of tonguas™ (150).
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The principle applied (23-25)., Two kindaf‘ﬁ of people are likely
to visit a Christian assembly, unbelievers and those who may believe but
are unauqua:l.nted&? with tha Corinthlans' commen services. In elther
casa, the resction will be similar. The will react to glossclalla as
madness (23). What a contrast to this is the result of prophetic
ministries, 28 men coms under conviction and worship God, recognizing

His pressnce among the Ghﬂatiana.éﬂ

The Principles in Practice (26-332)

Tn a Christian meeting, thers is likely to be a variety of
ministries through which®? one may employ his gift, but the prinoiple
of edification applies to them all (26). If there is to be any tongues
speaking,’0 certain regulatione must be observed: (1) Ne more than twe
or thres may speak; (2) They must speak in turn, not et ths same Tima;
{3) There is to be only one interpretion of a tongue; (L) Tongues can
be spoken only if an interpreter is present; (5) If thers is nons, the

tongue must remain silent, one must cpeak to God with his mind (28).

66w, neuns are snarthrous and do not comprehsnd any sharply
dsfinad eroup or class of perscns, e.g. the vrinitiated.

671428 (157) vemarks that "the distinction hers is between
sctive unbeliaf in Chrietianity and the abssnce of any information on

tha 5

=Yl nﬁhjﬁﬂﬁ. n

S8Compare Zecharicn 8:23 which predlets that men of different
lenzuagss will some day declare that Ced 1s among the Jeus.
5?53;:‘1:.1'; epliitual zifbs and other "natural™ abilities are mon=-
Yicned kere. Apparvently, naturel gifis are valid avenues of ministbry
for spiristual giita,

704 conditional serbenca: tongues zre not nesessary o every
Chrishisn oeoting, Oonbrash nobs 71. "Lt him be silent , . . let him
sp=ak? conbynvts mentadly wnfenitful and mentally unfruitful speaking.
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Althongh tongues are not requirved to be exercised in every
Caristian meeting of the church, it is expected that there will be

1

Prochetic ministries.? And these too must be regulated by the same

principles. (1) At least’2 two or three prophets should speak, (2)
Prophetic messages are to be discerned’- bycmhers.?h (3) Bach prophet
must respect the others' right to speak.?s (4) A1l the praﬁhets should
be permitied to speak, (5) Prophecies must be made one by one--prophets
are not to speak simultaneously., Now tongues are not alone in their
being subject to misuse, and there is a warning for the prophets in
verses 32-33. God never prompts men to speak in a manner contrary to
His own nature as a CGod of peace and harmony. So it is certain that any
confusion resulting from competition or disorderliness among the prorhets
iz not by divine impetus, True prophets are in control of thelr spirit;
their spirits do not impulsively move them to burst out while otho.a

are speaking, or to speak out of turn,

The Principle of Subjection b=36

Tae Corinthians are expected to be under the sasme guidellines rop

?ifrEEEnt tense imperative; provhecy cught always to be a part
in the assembling of the whole church.

?zThﬂ upper limit placed on tongues appears to be the minimunm
nunher for prorhecy.

p

?Lhoi allol = tha gther prochets., Not every person in the church
ie the preacher’'s judge.

Disfyino, Compare diakrisis in 12410,

?EEach prorhet’s imvetus to speak can be called “ravelation."
At Dorinth and elzawhers, as zeen in the beck of Acts, some vrophets
ware glven 1o communicating impressions madas in their spirits. However,
a6 Will be ssen in chapter five, thesz prophets were subject to error
a4nd to overstatemeni. Prophets are subject to the pricrity of Scrlipture

{ih"j?.}!
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proper behavior as the rest of the churches of the saints (33b), for

they have no edge on the Word of God {36}.?6 The subjection by women
77

of themselves’’ and their consequent submissive role was a principle in

the 0ld Testament and is equally valid in the New Testament ﬂhurﬂh.?a
Obviously, spiritual gifts are subject to misuse at any point where
divinely revealed role distinctions are not maintained, But, of course,
Christlan women are never relegated to ignorance and inferiority. Those
who wish to learn ought to encourage their husbands to become their
spiritual leaders. It is so important that the divine economy of rcle
relationships be maintained, that 1t is best that women not even ask

questions when the whole church is in sessiun.?9

Ihe Principle of the Priority of Scripture (37-38)

There are always lilc.el;.raEI to be those in a gifts conscious church

who suppose themselves to be gifted for prophetic ministries or for other
charismatic ministrias.ai All are required to recognise Faul's writings

as carrylng divine authority, No spiritual gift authorlzes & person to

Fe

7yerse 36 requires that 33b be included in the paragraph follow-
ing.

77

Assuning the middle voice,
?EThﬂra is perhaps an hint here that much of the confusion in
Corinth was the result of divine role infractions on the paxri of sone of
the women in the membership.

?gﬁttempts to limit thls regulation Lo “chatter and gossip" de
to have contextual support. Rather it is a princlple of
B that 1s beinz enjoined.

EOFirﬁt ciase candition.

not sean
% &+ . Wy
corlobux

inggﬂg&}ﬁgg is the masculine form of the current Corinthian

tern for the wore extrsordinary gifts, particularly the tongues speakers.
Zee note 3.
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ignora or to by-pass the regulations of Scripture. Paul had begun his
discussion of spiritual gifts with the expressed wish that the Corinthians
not be ignorart of these matters; now he warns that if any continues In ‘
ignorance, he receives no more recognition than what he has glven to '

Faul's guldelines--he is ignored, his ministry is invalicdated.

Conclusion jgﬁ—hﬂ} : ‘

The prineiples of edifination. maturity, subjection and the '

priority of Scripture, If fully appreclated and closely followed, lead

naturallyﬁz to the two-fold conclusion. (1) Top priority ought to be

|
i
[
Ii
placed on prophetic ministry. But this does not categorically preclude
the practice of glossolalia, rather it shouid he kept within the guide-

lines enunciated above (however long tongues speaking was to continue
into the church age). (2) Let all things be done properly and in an |

- |
crderly manner, ’

SUMMARY

Ignorance of the nature of splritual glfts can lead to the worst

abuse and inordinate emphases, It must be understood thut all believers

axrz motivated bythe =zame Spirit in thelr Christlan profession and all
possess and manifest spiritual gifts. The function of these gifts ls

integral to the unity of the local church, God has already soverelgnly {

distributed and placed the glfts Ants the church. Bul gifts must be used
enly through the avenue of Christian love, else they be ueeless, The

proper use and evaluation of gifts is detzrmined by regulating princiyles.

Bz

tioste,
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Gifts must edify the church; they must be evaluated maturely; divine

|
!
role distinctions must be maintained; and Scripture recelves priority 'j-

in 211, Prophecy is the greatest of spiritual gifts,

ey 2 |
R ||




